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I - THEOLOGICAL AND SPIRITUAL VISION OF THE MIGRATION PHENOMENON

1. A theological view 
  

The theology of migrations aims to read the migration phenomenon in the light of the eternal vocation of the homo viator ( pilgrim). It allows migrations to be seen as vitally connected to one history of salvation and discover, in the same phenomenon, the call of God and His redemptive action. <<The Sacred Scriptures in all its sense>> (EMCC 14). Faith sees indistinctly in migrations the journey of the Patriarchs, sustained by the Promise, the Exodus, the exile, the universal message of the prophets which denounced the things contrary to the plan of God, and make them occasions to announce salvation to all peoples, testifying that God continues to realize His plan of redemption, until the total restoration of the universe in Christ (EMCC 13).


The theological perspective also characterizes the doctrine of migrations. The Church always contemplates in the migrants the image of Christ, who said: “I was a stranger and you welcomed me” (Matthew 25:35). This perspective is necessary for an efficient pastoral action, otherwise, the action becomes a case of simple social activism.
2. A spiritual experience in the context of migrations


Holiness as goal


The common vocation of all Christians is holiness (LG V). For us Scalabrinians, the proposed spiritual journey to arrive at holiness is to cross different roads of peoples, ethnics as well as cultures and to have as definitive or imperative goal: “Be holy because Yahweh your God is holy” (Lv.19:1); “you should be perfect as your Father in heaven is perfect” (Matthew 5:48); because “this is the will of God: your sanctification” (1Ts 4:3). The roads to holiness are many and conformed to the vocation of everyone. Holiness is also the horizon towards which all pastoral journey must be inclined (NMI 30).

Spirituality


To speak of spirituality, or of spiritual experience, means to speak of Christian life which unfolds and strengthens itself until the plenitude of communion with God. This life which is open to God, turns into a vital experience, a vertebral structure which gives sense and unifies the entire life of a person. The essential newness of Christian spirituality, as a project of life, is in God who is communion in Himself and who desires to live in communion with all people. The nucleus of Christian spirituality is Jesus Christ and as protagonist, Spirit. All spiritualities which appeared in the history of the Church are aspects of evangelical spirituality, through which the Gospel is lived in totality. 

Spirituality of a journeying people 

In the spiritual sense, we are “all strangers and pilgrims in this land” (Heb 11:13), headed towards the true homeland and the Trinitarian fulfillment of history, when all are restored to the Son and abandoned to the Father, so that God may be in everything (Eph.1:10; Col.1:20). The great riches of the spiritual experience of the people of Israel and the Christian community in the course of the centuries, brought elements that enrich and enlighten the spiritual experience of the migrant people and of all of us.  


The great spiritualities in the life of the Church continue to keep coming back constantly to its source. It is “to drink in your own well”. Spirituality is like water which springs from the depth of the experience of faith. And “only a specific spirituality can make our presence in the Church and in the world, prophetic; revitalizing,in this way, our mission with and for migrants in the local Church” (TS 7). As a pilgrim Church, we are sent to men and women of multi-cultural societies to announce to them the mystery of the Trinitarian communion, by which the dialogue between the Father, Son and Holy Spirit is offered to us as a possibility and a model for all relationships (TS 8). Today, to deepen spirituality, which is life in the Spirit, as specific modality of living the faith and the mission in the world of human mobility, is not to isolate oneself from the inquietude of history, but to seek the light and the strength to respond to the actual challenges with prophetic listening. 

3. Spirituality in the life of the Founder, Blessed John Baptist Scalabrini; of the co-founders, the Servants of God Father Joseph Marchetti and Mother Assunta Marchetti; and of the patron St. Charles 
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· that which we find in the text (Gen. 28:10-22)

· JBS took this text from the Gospel (Jn 1:51)

· the meaning of the staircase (Gen. 28:12)


The coat of arms of Scalabrini is seen as the synthesis of a spirituality which ascended to heaven to be suffused by God and descended to earth to incarnate it in persons, events and structures. The phrase “Video Dominum innixum scalae” constitutes the secret and the description of his spirituality. God should be the totality of his life, filling up all the spaces of the heart. Thus, he needed contemplation (angel ascending), for his action to be truthfully filled with the grace of God, to be passed on to the people (angel descending).      

Jesus Christ was the center of the life of Scalabrini and his progressive configuration with Him gave him a style of interior spirituality. He himself affirmed: “truthfully show outside, what is lived in the inside”. We need “to make ourselves his reproductions”. The ideal of Scalabrini’s spirituality is the offering of oneself to Christ, so that through him, Christ may perpetuate His  Incarnation. He also said: “without he enlivening breath of the Spirit of God, without which prayer cannot happen, we cannot be capable of doing anything that is genuinely grand, noble and lasting. Prayer transfigures, exalts and divinizes a person. With prayer God cannot resist for long”. 


The centrality of Jesus Christ in the life of the co-Founders   


Mother Assunta : Jesus Christ was the reason of her life and of her tireless self-giving. She lived anchored in God. “Let us do everything for the glory of God and for the salvation of souls.” To do the will of God was the constant orientation of her spirituality. 


Father Joseph Marchetti : We know that he allowed himself to be molded 
by God, ready for what He wanted from him in this world, in His project of salvation. “I feel in my head that it is not I, but the will of God, which serves Himself without my notice.”


Contemplation in action in the life of St. Charles Borromeo       

Pope Benedict XVI affirms that Charles was a man that consumed himself for Christ, and from Christ to others. Such dedication would not be possible if not with discipline and the sustenance of true spirituality. To the priests, he places this Saint as an example of interior life and he says that ministry without spirituality becomes an empty activism.


St. Charles lived a perfect balance between contemplation and action. He was capable of spending long period of silence and prayer, whether during the day or the night. In moments of difficulties he used to say “to whom shall we go? what should we do? Three things can liberate us from danger : the presence of the Master; humble and frequent prayer; a solid faith without fear.” 


Scalabrini chose St. Charles as a patron saint for his missionaries. In 1982, he wrote to his missionaries: “from today on, honor yourselves with the name Missionaries of St. Charles… men/women of action who do not hesitate, are not divided in themselves, who never retreat; in everything you do put all the strength of your conviction, all the energy of your will, all the integrity of your character and all of what you are and you will win”.



II. THE PEOPLE OF GOD IN JOURNEY


1. The people of God in the Old Testament         


The Promised Land


The people of Israel had a memory of migration par excellence. The itinerary traveled by them always had a profound motivation and a precise orientation: the Promised Land described as “the land flowing with milk and honey” (Exodus 3:8). The Promised Land sustained the people in the journey. Each Israelite could repeat with the priest in the offering premise: “My Father was a wandering Aramean” (Deut 26:5). Abraham, Isaac and Jacob are some symbolic personages, emigrants towards a land which name they did not even know. Abraham is considered a paradigm of a migrant. The Lord said: “Go forth from the land of your kinsfolk” (Gen. 12:1). “Therefore Abraham left” (Gen. 12). His only root was his faith (Gen. 15:1-8). He renounced in order to gain, lost in order to win. 


The Exodus has a fundamental value in the religious conscience of Israel. God is merciful to the oppressed people (Exodus 3:7 ff.), sent them out of Egypt and   accompanied them. In the Sinai covenant the nomads became a community, the people of God. The Patriarchs lived as strangers and nomads (Hebrews 11:8-19). They accepted the pilgrimage in a prayerful attitude and even without a previous knowledge of the trajectory of the journey. For them, the journey was their destiny, their vocation, their belief and their hope. 


The experience of the desert


The pilgrimage in the desert was an emptying of oneself of all the conditionings of earthly values, where Israel learned to live not only by bread, but above all, by the trust in the word of God. It is the time in which Yahweh with His divine pedagogy, educated the people, as a Father educates his son and knows what he has in the heart (Dt. 8:1-5). Hosea saw in this memory of the desert, the childhood of a people who are born and guided by the hand of God. (cf. 2:16-17; 11:1-4; 12:10). It is only by returning to the status of “emigration”, to the tent, ready to move, could they rekindle the old flame in Israel.


Room in the tent   


 
In the long journey of the people towards the Promised Land, the God of Israel also shared His dwelling in the tent (Arch of the Covenant). Yahweh walked with the people in good and bad moments and since the first encounter with Abraham (Gen. 12:1-4), He showed to be a vibrant pilgrim and migrant God. The fundamental truth of the Exodus is when the Lord walked before them, day and night (Exodus 13:21-22), a true leader of the journey.


David, in the pinnacle of his power, built a temple for Yahweh (2Sm.7). But God did not want to live in a fixed place and manifested to the prophet Nathan what he wanted to say to David. He reaffirmed before the King, the prophet and all the people of God, His divine identity. He is the God of the tent, a migrant God. This description of the identity of God reappears in the prologue of John (The word was made flesh and dwelt among us…) (Jn. 1:14).    

Painful exile


Specifically, the exile in Babylon, the homesickness from the country, the sadness and solitude, above all, the dramatic religious situation that the Israelites lived are expressed in Psalm 137.  The prophet Jeremiah encouraged them to reacquire the cult, the religious life and to beg the intercession of God in  favor of the enemies. The promises to the deportees (Jeremiah 29) are in anticipation of the New Covenant (Jeremiah 31:33-34), which will happen with the “rest”. <<The hard test of migration and deportation was therefore fundamental in the history of the Chosen People, in view of the salvation of all peoples>> (EMCC 14).  The experience of the Babylonian deportees, the Hebrews of the diaspora, as Tobias (13:9-17) as well as the migrants nowadays reveal that it is possible to reach the “true homeland” only after having won the solitude, sadness, lamentations and ghettos which are temptations that are always present.


Courageous hope


In the Old Testament the atmosphere of hope is impregnated with the promises of God. With Abraham starts the history of biblical hope. The journey of the desert was without idols, without temples, without riches illuminating the journey. The only strength and security was God. When the tribe of Israel received the land , they understood that in the gift of the land was the visible expression of Yahweh’s fidelity. David expressed: “Before You we are not strangers and pilgrims as our parents were” (1Cor. 29:15), dimension also present among the Christians who felt as “strangers and pilgrims on this earth” (Hebrews 11:13), condition which entails a pilgrimage of hope (Hebrews 11:1). 


2. The people of the New Covenant


The image “people of God” in ecclesiology

The Second Vatican Council assumes an ecclesiology of the People of God and it expresses a dynamic element of the Church, that goes beyond all the frontiers and makes itself present in the reality of the world as yeast, an attitude of dialogue and of listening. In the Church of the People of God, pastoral and 
faithful belong to but one people, each one with its own specific task for the sanctification of the whole Church. We rediscover the charismatic dimension of 
all the people of God, the richness and varieties of gifts that the Spirit infuses in each baptized in view of the common good.

The Catholicity of the Church


The Trinitarian origin of the Catholicity of the Church finds its origin in the will of the Father, has Jesus Christ as the only mediator and the Holy Spirit who is the source of communion (LG 13 -17). The Catholicity is a dynamics of the Spirit who dwells in the Church, who moves it and accompanies it.

The extensive aspect of Catholicity embraces all the races, nationalities and cultures. The Church realizes her Catholicity in inserting itself in each culture in the effort to incarnate the Gospel. The more the particular Churches are acculturated, the more the Universal Church will be Catholic, and the more we overcome the division among Christians, the more will be the full realization of her Catholicity (LM 16:23).


The People of God in Communion

The II Vatican Council essentially considers the Church as a mystery of communion that must manifest itself in all the expressions and structures of her life and mission. In this ecclesiology of communion there exists the service and participation of all, according to the multiplicity of charismas, which configures to the variety of ministries, of service of their own community. The ecclesial communion is a sign of the Trinity acting especially through the particular Churches, living cells in which the whole Church live as one and universal. Faithful to her identity, the Church must remain in intimate communion with the Trinity and needs to be with all of humanity.

The pilgrim Church 


From the Second Vatican Council, the Church is considered militant who transforms herself into a society on the move, a community in journey. The pilgrim Church tries to adopt itself to the movement of the migrants encountered on the way, who are in search of bread to satisfy their material needs, of the Word in order to find response to the need for meaning and community which satisfy their need for love and belonging. Her mission is to welcome the migrants as sign of the times, as a reminder of her transitory character in this world as a Providential occasion in order to rejuvenate and to enrich herself to discover that pluralism and diversity are exaltations of her unity and Catholicity. 


Mary, pilgrim Mother of her children


Mary shines before the people of God who are still pilgrims, as a sign of hope and sure consolation (Romans 25 -28; LM 63). The Church is reflected in her, that like Mary, she maybe a messenger of Christ, a sign of hope. From the infancy of Jesus to the event of Pentecost, Mary was the protagonist and the sole witness of the itinerary of faith which constituted her as a model and paradigm for each disciple and for the pilgrim Church in the world (LG 63-65).

 
Like Mary, considered a symbol of a faithful pilgrim people and <<living icon of a woman migrant>> (ECMM 15), the migrants oftentimes are found confronted by  the project of God, that goes beyond  what can be thought for oneself and cannot be understood at once.

III - ELEMENTS WHICH GROUND AND CHARACTERIZE THE SCALABRINIAN SPIRITUALITY

1. Welcoming diversity


Israel before strangers


The hospitality of the Israelites in relation to strangers in transit or 
residents of the Judaic territory but are not owners of the land has theological motivations. “The stranger that lives with us shall be for you as compatriot, and you shall love him as yourself, because you yourself were strangers in the land of Egypt. I am Yahweh your God” (Lev. 19:34).  You were strangers in Egypt, for this reason, you should consider yourselves as strangers likewise in the land which you consider your own. “The land belongs to me and you are for me strangers and guests” (Lev. 25:23).


Moses reminded the people of their condition as migrants, in a sort of profession of faith (Dt. 26:5-11) and Deuteronomy in the economic aspect, elaborates a real maze of social providence; in the juridical aspect, the previous law treated the stranger as a citizen (Dt. 10,17-19); and in the religious dimension, the stranger is integrated and could also participate in their feast (Dt. 16:9-17). 

Jesus and the strangers  
   


Jesus did not address people in the imperative way of the law of the Old Testament: “do not oppress the strangers (Ex. 22:20). The Gospel does not impose laws, but goes beyond the law of the Old Testament. In the stranger, the miserable, the prisoner, Jesus affirms that he is there, present in their person (Mt. 25:31-46).


Many strangers came to Jesus and they appeared to be in good disposition to welcome the gift of salvation. In his preaching to the Israelites, Jesus the made the Samaritan a model of gratitude (Lk. 17:18-19) and of love of the neighbor (Lk. 10:30-37). The cultural and ethnic differences never were denied by Jesus, but  were gone beyond in the level of faith. Previously, the distinction brother-stranger existed but  Christ made all as fellow citizens (Ephesians 2:11). It is the birth of a new people, the Church of Jesus Christ (Galatians 3:28; Colossians 1:21).


Welcoming in the Old and the New Testament    

In the Old Testament, hospitality had a human, religious, theological and historical motivations. The stranger, who they welcome, is a sign of the divine among them. The exemplar model is Abraham, the first grand emigrant in the history of salvation, when he welcomed the three mysterious persons who appeared by the terebinth of Mamre (Gen. 18:1-16), through whom God revealed Himself to be a guest and a stranger.    

The Gospels show Jesus as an itinerant going from city to city (Lk. 10:22; Mt. 9:35), a stranger in his own land (Mt. 8:20) asking for water (Jn. 4:7) in the house of friends and enemies, of the just and the sinners. In Capernaum, he stayed in the house of Peter (Mk. 1:29-31), in Jericho he accepted the hospitality of Zaccheus (Lk. 19:5-6), on the way to Jerusalem he made himself a guest in the house of Martha and Mary (Lk. 10:38; Jn. 12:1). He identified himself with the stranger who needs to be welcomed and  to recognize him in this way is decisive for one’s own salvation: “I was a stranger and you welcomed me” (Mt. 25:35).

Jesus broke down the walls that divided peoples. His welcoming behavior provoked scandal among the people of the law. His welcoming attitude was constant until his last breath (Lk. 23:43). After his resurrection, he presented himself as guest in the house of the disciples of Emmaus (Lk. 24:13-35) and then invited them as his guest in the shore of Lake Tiberias (Jn. 21:1-19).


Paul is welcomed in the house of his compatriot and later on by the newly baptized (Act 16:25; 18:2-3). Paul exhorted : welcome one another (Rom. 15:7), be attentive to hospitality (Rom 12:13). In the Catholic pastoral letters, hospitality is recommended to the communities and those in responsibility. “Do not neglect to show hospitality for by that means some have entertained angels without knowing it” (Hebrews 13:1-2). 

The welcoming in the primitive Church 


During the first centuries, the Church considered hospitality not only as an obligation and respect for a tradition but for the cause of Christ. During the IV century, welcome houses surfaced to receive bothers/sisters in faith, evident manifestation of Christian hospitality. For John Chrysostom, to welcome a pilgrim is to welcome Christ. Augustine was convinced that through hospitality, the little ones reach Jesus who is poor, naked, indigent. And he said “Learn to receive the guest in whom Christ is manifested”. The praxis of the primitive Church becomes the principal support for the dynamics of universality in the missionary activity, authentic expression of evangelical agape.      



Welcoming in the life of the Founder, co-founders and St. Charles


Scalabrini in his first pastoral letter said: “As for me, in accordance with my strength, I will embrace everyone with my ministry, making myself a servant of all for the Gospel”. His vigilant solicitude extended to all places and to all social sectors. In his zeal, he encountered the poor to instruct, the afflicted to console and people to save.


Mother Assunta was solicitous to welcome the sisters, the orphans. When a new orphan arrived, she was the first one to offer herself as one to give the initial hygienic care.  


Father Joseph Marchetti recognized Christ in the face of the little ones. His charity was the flame that illumined and impregnated his ministry. His dream was to give fraternal and merited protection to all, realized through the giving of himself by personal sacrifice and exhausting mission.
 
St. Charles always had a heart  open to the poor and the needy. He knew how to suffer with those who suffer. He said: “In the first place, preoccupy yourselves to fixing your gaze in Christ the Lord, who you serve by hard work when you feed, dress and help the needy”. During the epidemic  in Milan in 1576, everyone who could escape, ran away including the civil authorities. But the pastor could not abandon his flock and remained at their side. He sold what he had in the Episcopal palace to help the victims.

A spirituality of welcoming diversity

· contemplate Christ in his divine euphoria towards the person, placing him as foundation for all human euphoria towards the other; 

· grows directly from the attention given to the person of the migrant, as hidden and providential constructor of the great universal civilization;

·  assumes the personal and communitarian dimension, “the joys and the hopes, the sadness and the anguish of the people of today” (GS 1) and among them the migrants;

· requires a passage from fear and indifference, to the paradigm of diversity, tolerance and respect, which brings about the perspective of solidarity and sharing;

· presupposes a wish and a mental and spiritual attitude towards the other, that overcomes preconceptions, distances and differences;

· brings about reciprocal enrichment and exchange of moral, ethical, cultural and religious goods, which favors contemplation and mutual improvement. The process of welcoming in diversity demands an emptying of oneself and from one’s own culture;

·  commits a person, community and the whole Church “redemption of cultures in anticipation of Pentecostal fraternity where differences are harmonized by the Spirit and charity becomes an authentic acceptance of the other. 
2. Universality 

Universality in the Old Testament


The election of Israel is a pure gift, a grace, because Yahweh loves her and wants to fulfill the promise He made to the patriarchs (Dt. 7:7-8) and this implies a service, a mission. The prophetic horizon is wider and more creative. The Second Isaiah is a louder voice (servant figure) and his oracles are addressed to all humanity (Is 19:16-25) “I came to reunite peoples of all nations and language” (Isaiah 66:18). There exist positions of an open universalism, as well as positions of separation (Esd 10:2). The separatism is denounced through splendid texts, like in Jonas, Ruth and Tobias.


Universality in the New Testament


Matthew places in the genealogy of Jesus (Mt. 1:2-16) four women, all of them foreigners.

Jesus reveals the perspective of a messiahnism that is respectful of the election of Israel and its teachings, each person could invoke the “Our Father” (Matthew 6:9), the pagans participate, with full right, in the Kingdom (Matthew 8:11ff; Lk. 13:28-29), like the Samaritans (Jo 4).


Luke shows the universal destination of his preaching, the Acts of the Apostles confirm and the Council of Jerusalem ratifies (Acts 15). The fast diffusion of the first Christian communities happened in a world of mobility. The diaspora in the past, and migrations today, are effective roads to universalism.


The Pentecost  

In Pentecost (Acts 2:1-13) was the inauguration of the New Covenant. Luke insists on diversity and universality of peoples, of the new people of God, whose cohesive principle is Jesus Christ, dead and risen. The Pentecost does not create uniformity. The gift of the Spirit is given to all the members and initiates the mission. Organize yourselves a community that is open to all, until the ends of the earth (Acts 2:5-11).


From its birth, the Church manifests characteristics of universalism which extends likewise to pagans (Acts 10:44-48) “The strangers are visible signs and an efficient proclamation of that universalism which is a constitutive element of the Catholic Church” (EMCC 17). 


The universal horizon of Scalabrini


Scalabrini viewed the migration phenomenon as a privileged cause for humanity and for Christianism. “Almost always, migration serves the good of humanity: opens new channels to commerce, facilitates the diffusion of discoveries, builds and perfects civilizations, extends the concept of land beyond material confines, giving people the world as their land. “All families will form one family, all peoples one people, all humanity one flock under the guidance of only one Shepherd…Let us anticipate this day.”       


The greatness of the charism attributed to Scalabrini is grounded on ecumenical and universalistic Spirit. For this reason, our mission is always to be promoters of the catholicity and missionarity of the Church.


A spirituality with a universal countenance

· Favors images, symbols, gestures and rituals which could be shared and understood by all. A language of images and symbols constitutes a riches and an extraordinary unifying capacity.

· Inspires itself in the universality of the Gospels, which is eminently spiritual. It is a universality which highly abounds in the grace of God. Like in a banquet, persons of the East and the West, the North and the South will come to share of the meal in the Kingdom of God (Lk. 13: 29).

· To this multitude, migrations could be a call and a pre-experience of the final encounter of all humanity with God and in God (ECMM 17).

· Offers to all the particular Churches the occasion to verify its universal character and this does not consist solely in welcoming the different ethnicities, but to create communion among them (John Paul II).

· Implies attention to non-Christian religious traditions, vehicles of the features of Revelation, like “seeds of the Word” scattered in the world, fruits of the abounding gift of God. These tasks of approaching, dialogue and sharing demand kenosis, similar to that of Christ (Phil.2:6-11).

3. Incarnation and temporariness


Incarnation   


In the Old Testament, God reveals Himself and intervenes with various types of alliances through peoples, events and nature (Ex. 31:18;34,35). In the New Testament, God manifests Himself and the Incarnation is the maximum revelation of God. Jesus is the ultimate and the definitive Word of God to humanity (Heb.1,2), is epiphany of God in history, only mediator between God and people (1Tim2:5; Heb. 8:6). In the beginning was the Word (Jn.1:1) and in the plenitude of time God entered in human history making Himself a man (Gal. 4:4-5). The divine eternity interconnected with human history.


Incarnation and kenosis


All the dynamics of the Incarnation of the Word is projected towards redemption through death on the cross of the Son of God. The Incarnation does not have another purpose but the cross, the redemption of people, their preferment to being adapted sons of God. The Incarnation and the cross reveal that Jesus argued in terms of solidarity, sharing and giving.


The hymn to the Philippians (2:6-11) declares the profoundest news of the mystery of Christ, which is his incarnation and death on the cross out of obedience to the Father. The Son deprived himself of the condition of eternal glory by assuming the humble and poor condition of a servant. It was a grand kenosis, an emptying which the pre-existent Son did to himself. This descent of God is the foundation of the elevation of the person to the condition of equality with God.


Strangers and pilgrims in the Christian conception 


In the primitive Church, the Christian conception of pilgrim and stranger indicated a new sense of being present in the world. The faithful do not belong anymore to this world and should accept this uncertain situation for the cause of Christ (1 Pt 2:21), offering the reason for their hope (1Pt. 3:13-17), pilgrims towards the heavenly “polis” (1 Pt. 2:11).


The eloquent testimony of this type of Christian life comes from the letter “To Diogneto”:   


They do not distinguish the Christians from the rest. They do not live in isolated cities, do not learn a language which is different from the others, do not live a different life. They stay in their own land, more like pilgrims. All foreign land is homeland for them and all homeland, foreign land.   


The Christian feels both like a pilgrim and a foreigner, even without having been separated from his/her land. He/She is a pilgrim in his heart and soul, until he/she wins the most number of people possible (1 Cor 9:19) for Christ. Augustine affirms that in the world everything is temporary:  “here, you are a passing guest. Pass this world without so much attachments. You are in journey. Go forward, do not stay put….”


The Incarnation in the life of the Founder, co-founders and St. Charles


Scalabrini affirms that in Christ we did not just become children of God, but  extension of the Incarnation. We are not this flesh, these bones, this nature. The Word came to earth to make us live his life. Jesus Christ assumed our humanity to feel compassion more profoundly and experience for himself the afflictions, miseries and the sorrows of those he loves.


Mother Assunta considered herself a servant of everyone. A doctor affirmed: “She saw God in those who suffer: She served them like she was serving God Himself”. She always prefered the more humbling and disgusting work. The family, the name, or rank are not important to her. 


Fr. Joseph Marchetti patterned his life after Christ, deprived of his own divinity, offering his life for the regeneration of all people. He gave himself totally and radically, offering his own life for the migrants, the orphans and the abandoned so that they may have a more dignified life.


Saint Charles did not stay indifferent in the face of suffering. He helped all the poor people and where his weak and tired person appear, as he was always inflamed by a spiritual fire which animated him to go, came likewise a blessing from God. 


An incarnated and provisory spirituality  

· Inspiring itself in the incarnation of the Word, this spirituality assumes to live history as a temporal commitment, as incarnation in history, as living presence on the way and events of the Christians. 

· Incarnates itself in the social and human deserts, in the struggles and commitments of migrants and communities engaged with the big challenges of social questions like justice, liberty, solidarity, which help migrants to understand that these places were already visited by the Saviour.

· Discovers that the Spirit breaths infallibly on these privileged places and feeds on listening to the Word, prayer and sacramental celebration. 

Apostolic itinerancy and sense of temporariness:

· To be pilgrims and not settlers, should convert into a style of life, because true faith uproots the securities of the present. 

· For the migrant, the sense of temporariness burns every illusion of definiteness or of the ideal, realized in the land where he/she lives, remembering that he/she belongs solely  to God and for Him he/she journeys.

· For the missionaries, the mission is not to grow roots but help migrants integrate themselves, to sensitize the local Church to open itself and then go.  

· In the world of migrations, there is no place for settlers.

· In the journey, it is necessary to put up a tent-Church. The pastoral structures should also be flexible and open and this seems to be the major challenge for the future (EMCC 90).

· “Go, new apostles of Jesus Christ, go fast messengers….to the people who await you…Vast and endless is the field that lies open to your zeal. There, here are Churches to erect, schools to open, hospitals to construct, asylum to found, cult of the Lord to give…” (Scalabrini).


4. Communion in diversity


Communion nourished by the Word and the Eucharist


The Word helps the migrants to contemplate their own history as a journey guided by God. The Christian experience could be totally incomprehensible, without its roots in the covenant with Abraham and without constant reference to the faith of Israel. The Word emerges from the narration of this history guided by God.


The Eucharist is viatico of the people in journey, bread offered to our condition as journeyers. It presents itself as a sacrament which constructed the Church in its pilgrim state. Being a real presence of the Resurrected among us, this is linked to a concrete community. It is the center of community life and constitutes an inexhaustible source of grace which impels the faithful to communion among themselves, opening itself to catholicity, to welcome diversities, where individual differences are experienced as riches shared by everyone.    


The Word and the Eucharist in the life of the Founder, co-founders and St. Charles


Scalabrini, through the Word got to know himself and the others, and became a spiritual man. He affirmed that we should listen to the Word of God because it is absolute truth, supreme, unchanging. We cannot be governed by ourselves, we need to consult the will of God.


The Eucharist in the spiritual world is as the sun in the physical world, which warmth gives depth, fruitfulness and life. In the Eucharist, Christ becomes accessible to all and dwells indifferently in the basilicas of the big cities, like in a rustic Church. In his beatification, the Pope affirmed: “He was a man in love with God and profoundly, extraordinarily devoted to the Eucharist” (John Paul II).


Mother Assunta lived in particular symphony with the Eucharistic Christ and witnesses testify that she transfigured when in front of Him. She stayed long hours with Him, after having completed all of her diverse 
work.


Fr. Joseph Marchetti, the love for the Eucharist is seen in the expression of his zeal in celebrating mass with migrants in most remote places, in the preoccupation when he could not celebrate it with frequency with the Sisters and orphans and in the contemplation of the Lord. He seemed to radiate from an inner light when he prayed.


St. Charles would like that the Eucharist is celebrated with beauty and devotion. He would like to bring it to all patients. He said: “Christ in the Eucharist is wisdom, counsel, defense and power; authentic bread of life, and our true nourishment for growth in the configuration to Him. With respect to the Word, he affirmed:” if we were fervent in the love of God like the multitude which followed Jesus when He multiplied the bread, we will not spend only two hours in listening to the Word of God, but will spend three days or more. John Paul II expressed: “The Gospel became for St. Charles the true Word of life which moulded his thoughts and heart, decisions and behavior.”


Communion which fortifies in belonging to community  



 The fundamental mediation from the experience of God happens fundamentally in community. The very Jesus was born identified with his people, organized a community of twelve. In small communities, or in groups, it is possible to celebrate the experience of God in a radically different form. The members knew how to participate as creative subjects in the reconstruction of a new spirituality, new symbols, new prayers, new manner to celebrate, read the Bible, reflect on faith and interpret their own history of salvation. In the migratory context, the migrant has thirst for new relationships, for feeling of acceptance and for experience of communion in community.


Communion which transforms in service


In the primitive Church, communion transformed in functional service. This formed part of the proclamation of the Good News. “Look at how they love one another” the pagans observed.


Gregorio Nazianzeno exhorts the virtue of mercy. Gregorio of Nissa affirms that community and society get better when they give attention to persons. He contests attitudes of persons :“ they dismiss the poor because they are filthy and pale and treat the animals affectionately.” Ambrosio of Milan said:” it is not possible to send almost auspiciously one’s own brothers/sisters: they are our family and parents”. John Chrysostom made an appeal: “act as though the earth is heaven”. He was convinced that love transforms itself in service and this transforms the earth.


Communion in the life of the Founder, co-founders and St. Charles

Scalabrini had anxiety for unity. He said: if we want to live in the Holy Spirit, conserve charity, love the truth, desire unity. To his missionaries he recommended unity in charity. “No category of men, no matter how rich with individual power, if not subject to the grand law of unity, can ever achieve great things and much less, can be missionaries.  For this reason, I ask you for the love of Christ and for the good of our brothers/sisters, not to disregard your collective power, utilize them through your own estimation.”


Mother Assunta, her upright, honest, simple, humble and authentic life with the sisters, were demonstrations of communion. She loved the sisters intensely with a “sacrificing” and universal love. She declared that without unity and charity it is not possible to think of the good of the others. She desired that the sisters of the Congregation were united as the chain of current. She exhorted them to work for unity and the formation of one body.


Fr. Joseph Marchetti  committed himself to live in communion with his superiors, with his fellow brothers in the Congregation, with the migrants and with other persons with whom he had relations. He wished to form a community with his fellow brothers, a cohesive and organized body, of great moral and physical force. He said: “the good of the Congregation demands that we be united and not dispersed.”

Saint Charles lived in profound communion with all. When the people learned that he died, Milan mourned, and the lament of the people 
was heard everywhere. In the streets echoed desperate cries. “What will happen now?” On that night, few people slept.


A spirituality that forges communion in diversity 

· Work that communion becomes a reflection of the Trinitarian love, manifested in each particular Church, convoked to become “a house and a school of communion” (NMI 43, 45, 48). 
· Direct and listen from the heart to the mystery of the Trinity who lives in each person, coming like a diversity that enriches and not a diversity that 
threatens. Likewise, it is a capacity to see the positive in the other, welcoming him/her, valuing him/her, sharing his/her joys and sufferings (NMI 43-45).

· Be inspired by the Trinitarian relationship and make the community a mediator of encounter with God, the place where one can experience Him as present among our brothers/sisters.
· Change the heart and mind to become pilgrim of God, in the plan of  human relations and in the disposition to welcome the other in his/her otherness-diversity.   

· Demand  commitment in community, a laborious dynamics, requires initiation and respect for particular cultural, ethnical and religious identities. The commitment to this spirituality gives a fresh push to ecumenism.

· A spirituality which springs from the plenitude of Trinitarian communion and which extends in the world in the mystery of the incarnation, becoming a source and light of history, leaven for the transformation of humanity.

5. Sign of hope         


Hope and the Kingdom  


It is proper for pilgrims to journey with their eyes fixed constantly towards the goal (Phil. 1:6;3:20; Hebrews 11:13-14). Hope is intimately linked to the theme of the Kingdom announced by Jesus, a Kingdom which is “already but not yet” (Matthew 6:10; Mc 14:25), it is the hope for their full realization.


For Paul, what moves the Christians in “situation of hope” is the death and resurrection of Jesus and for this reason, he talks about joy in hope (Rm 12:12). In the letter of James and the first letter of Peter, the theme of hope goes with a strong connotation of the present time, “time of trial and waiting” and with appeals to patience in view of future compensation (James 5:7-9; 1 Peter 1:4-13).


Trust in the Divine Providence       


The hope that sustains the pilgrims at all times, comes from an unlimited trust in the Divine Providence. The God that foresees is the God who takes care of His people. Jesus advises not to anguish about 
tomorrow (Matthew 6:34), invites the disciples to live their faith relationship in the heavenly Father with integrity and exhorts them not to be dominated by obsessive preoccupation with what to eat and wear. Persons and communities which, in the perspective of faith, reflect on their migratory experiences, easily get convinced that a person is directed more by the Providence of God than by their personal abilities. 


Hope in the life of the Founder, co-founders and St. Charles


Scalabrini saw human history as a continuation and extension of the incarnation and the advent of the Kingdom of God in the historic and social phenomenon of migration. “Seeds migrate in the wings of the wind; plants migrate from continent to continent, and most of all, people migrate, instrument of Providence which presides and guides human destinies. “From this historical vision are derived consequences of the spiritual order, that can be said in one word: hope.


Mother Assunta lived with hope. In whatever difficult circumstance, she put everything in the hands of God: “God will not abandon us. ”She maintained her great hope in the face of every difficulty and overcame them.


Fr. Joseph Marchetti exclaimed: Thanks be to God. These are the words which summarize a life of faith, of love, of hope and of trust in God Who made himself our brother and wants us to be brothers. It is a thanksgiving to the  paternally provident God.

St. Charles was imprisoned in the body, but his soul lived in heaven. He merely put on the appearance of flesh. Because he had hope, he accomplished everything for his people. 


The Divine Providence in the life of the Founder, co-founders and St. Charles


Scalabrini said that the mysterious Providence of God, which governs all things, beyond any prevision, provides much more to accomplish greater works and chooses weaker ones to confuse the strong, so that they can’t glorify themselves. Men propose, but God disposes; men act but God guides; men work and sow seeds in his field, but who gives the fruit is God. In every thing, there presides a particular Providential design.

Mother Assunta, in moments of danger or difficulty, uttered: “God sees, God provides”. She had unlimited trust in the Divine Providence. She frequently experienced the fidelity of the God-Providence and trusted 
in Him without reserve. “We are in His hands and all that He does is well done”. 
  
Fr. Joseph Marchetti had faith in the Divine Providence, to whom he had entrusted his dreams. In Him he felt certain: “God wants the orphanage, I see, feel and perceive it. Thanks be to God!” He understood faith in Providence as the exigency of not leaving the world as it is, but work for its renewal. To this he committed all his power and involved other people, trusting them with responsibilities. He repeated: “Forward, to what God wants”.


St. Charles said to the priests of Milan:”we do not possess two lives but one; we should, therefore, use it for Jesus Christ and for souls; not in the way that we want, but in the time and manner desired by the Divine Providence”.


A spirituality that journeys in faith

· Weaves in the hearts more certain secrets and moves the person to purposeful journey. It is essentially available to commit in an experience of communion, provides the experience of communion and guarantees this communion.   
· Completes personal, social and cosmic reality. It possesses a global character, refers itself to this world, towards the escaton. At present, already, it is a promise full of joy and invites all, here and now, to construct the Kingdom of God. It makes itself, thus, the key to human existence that is oriented towards the future, through the transformation of the present.      
· Commits the person to live eschatological hope, which is not an evasion from history, but roots in historical praxis and forges a political and social response.   
· Sustains the migrants and the whole Church, helping them to journey with confidence, as if they are seeing the invisible (Hebrews 11:27). IN this manner, they become a living sign of an eternal vocation, continuously causing that hope, which points a future that is beyond the present world, seeking its transformation in charity and the eschatological domination” (EMCC 18).

Conclusion


“The Church is the Mystical Body of Christ, a moral body, composed of many members, different from one another, but all united to form one body, with such conformity and make up, which mutually benefits them, and all contributes to life, to vigor, to holiness and to the 
conservation of the same body” (Scalabrini).


“K. Rahner affirmed that the true Christ looks at the future. The present is but a provisory state, transitory and should be overcome.”


“In our earthly pilgrimage, let us be reminded by the admonition of the prophet: “Walk humbly with your God” (Micah 6:8).  [image: image3.png]
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